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PRONUNCIATION KEY
TO
ARABIC NAMES AND WORDS
Vowels
Symbols
a " sounds as & n a-het
ﬁ n " ﬂ L) 311
al N " A o hat
i " " ae " bes
i i i " it
u ™ i LL u i Pu.t
i T ' u " ruje
au sounds berween the 2 in ant and o in over but

cloger 1o the laner.
at  the top before a vowel indicates a semi- vowel

made by articulating he same in the glottis.
at the top hefore a vowel indicates 2 semi-vowel.

Consonants |
d indicates a consonant that sound as th in then.

gh indicates a consonant made by atficulating g in
" give ip the glottis. |

indicates a comsonant between voiced h and kh

kh indicates a consonant made by articulating voiced
h in the glottis.

1 asInjug.

t indicates a soft consonant (French t) made with

the tongwe tip touching the upper front tesath,
t may be prongunced as |



MNota:

Vi

> $o

N § may be pronounced as s.

- th indicates a consonant made by ariiculating th in
think.

4 k

i { indicates 2 consonant made by articwlating k n
the glottis.

LT Y indicatgs @ consonant that sounds as v in yes,

o d may be pronounced as 2 in zebra.

3 z " " - " n

A z " " " " "

H- dn m ” - " "

bl b

J T

J 1

n m

o 1

A

4 W

1. The double use of the same consonant indicates stress { - J

2. Caution: The above key Is by no means a master key to Arabic
names and worgds, There are very delicate differences in the
apparently like sounds of some consonants but it is very
difficyit to distinguish these by means of any key. This key
metely gives nearly correct pmnum:munn

3. Words of frequent cccurrence:

Crut'dn, Sirah, Makkah, Ai-Madinah. Ka‘abah.

N.B.

Figures on the margin of the Text denote the number of verse in the
paragraphs, and figures at the end of and above words in the translation of
the Text denots the number of the Explanatory Notes,

E.N. stands for Explanawry Note.
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GLOSSARY

‘Ast praver is one of the five prescribed prayers and is offered in the

lzte afternoon.
Phuhr is the early afternoon prayer.

Hadrat is a title of respect and reverence,
Haj is the obligatory pilgrimage to the Ka'abah (Makkah} im the

prescribed days of Zul-Haj. It -is obligatory on every Muslim, at least
once In one's life-time, if one can afford expenses for it and is otherwise
fit and free to make a journey (o it

fhrim is the seamless garment worn by the pilgrims to Makkah.

Imim is the one who leads the congregatonal grescrihed'prayersi It is

also used as a title for a leader of anything.
‘fehd’ is the prescribed night praver.

Ka‘abah iz a cube-shaped room in the eentre of Mnsj:dq—l—laram It was

built by Prophet Abraham and has always been the centre of God-
worship.

Ka#ir is one who is guilty of iudf.

Kufr has been used in the Qurin in different senses in different places.

In sume places it stands for total disbelief and in others for ingratitude or
hypocrisy or for discarding of Islam fromm practical life eic.eic,

P -Jn-.- Masifd-J-Harfm is the sacred mosque {the m?mlable place of wnrahlp} at

L W

S

- Makkah which has the Ka'abah In its centre.

Moushrik is one who practises shirk in any fotm (please see shirk).

. Qiblah is the point (Masjid-i-Haram) towards which e Muslims tumn

thair faces &t Salht from every cormer of the Earth,
Safit is the obligatory prayer in the prescribed form which must ba

offered five times & day,

Shirk has no aquivalent in English and is idoiatry, heathenjsm,
polytheism, paganism- etc., and more than these. One ay be guilty of
Shirk even if one is not an idolater and even if one professed o delieve
in Allah, Shirk is to ascribe any of the exclusive characteristics or
powets or rights of Allah 1o any other or to aesociate any other with
Him in any way whaisoever,

Sirab is 2 chapter of the Quran.
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viii
- Taulid is the opposite of shink It is the docirine that Allah is One Being

in the semse that He is Unique in His Persen, in His Atiributes, in His
Powers and in His Rights, and has no offspring, oo compeer, no pasiner
and no associate in any way and capacity whatsoever. He alone is the
Creator, the Sustainer, the Sovereign, the Ruler and the sole Deity,

‘Umrah s the voluntary mlgrimage to Ka‘abah (Makkah). It is

performed at any other time than during the days of Haj.
Zakar is the obligaory due from those Muslims whose annual savings,

apricultural products etc., go beyond the limits presrcibed by Islam. lts

rate varies with different kinds of produce, different farms of wealth 21,
IslAm has laid down specific heads inn which it should be spent.



FOREWORD

The English version of the renowned exegesis of the Holy Qur’an
by Sved Abul A'ala Mavdudi was initially published in sixteen
Volumes. Later after the completion of the English translation we got ir
recomposed  on computer in six Volumes according to the eriginal Urdu
werk to facilitate the readers: By the grace of Allah, we are now
~ presenting this s¢t in a much aitractive way with new pet up,

No doubt it was a Herculian task to get the whole work
recomposed but by the grace of Allah and under the intcllectual
patronage of Frof Muharmmad Amin  Javaid Managing Direcior and
with the help of Mr. Abdu/Wahkeed Kitan who minutely went through all
the six volumes, checked the proofs twice ang thrice to ensure 1 mast
correct  and beautful edition and Mr. Rashead Abmad Chaudhry owner
of Maktaba Jadeed Press who assisted us in bringing cut this renowned
eXcgesis in a most atiractive form. We aiso intend to add a detailad
index of the whele set as the seventh volume as s00n a8 pessible. We
bope the Meaning of the Qur'an in ils new form would be duly
appreciated and welcomed all over the globe.

Mubamimad Munir Afzal
(Ceneral Manager)
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In the pame of Affal), the Compassionate, the Mercifi. ﬁy_( 1)

PREFACE
fAdapred)

“The Meamng of the Quran™ follows the interpretation of
Maulana Abul A‘lda Maududi as contained in the “Fafhime! Qur'dn, ”
This work has been before the reading public for a decade or 5o and has
glicited ungqualified and umiversal praise because of the freshness of its
approach and its clairity and force. It can be safely asserted that this
work has coniributed more towards understanding the Qur’an than any
other such work in our time. For it has applied the Qur’anic principles
0 the solution of the problems of the modern age, and demonstrated in a
wonderful way how up-to-date the Qur'an is and how surely it marches
with the times.

It has, however, been felt that the people, who do not know Urdu
or are not well-versed in i, cannot derive any benefit from the
“Tafbimul-Our'dn.” [ have, therefore, with a deep sense of
responsibility, undertaken the deticate and difficult task of rendering this
work into English under the gouidance of the Maulana himself, I am fully
conscious of my limitations and pray to Allah to help me in this work.

“The Meaning of the Qur'an” aims to fuifil the growing desire of
the educated people to grasp the true spirit of the Qur’in and understand
the real object of its revelation. It is hoped that this work will meet the
demand that has been increasing day by day in spite of the praiseworthy
efforts of the translators and commentators. '

The main object of this work is to enable the English reader to
understand clearly the meaning and the air of the Qur'an and to impress
on his mind, as far ae possible, the same effect that it intends to
produce. In order”’ to achieve this, {a) an interpretation has been
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artempred  mstead of a literal translation and (h) 'Explanamry Notes have &
been added wherever necessary.

A fres explanatory translation has been adopted for two reasons:
(1) A word for word translation of the Qur’an has already been done by
scveral worthy persons and that suffices to serve its purpose. (2) Tt
cannot fulfil the object for which this work has been underttaken. As a
matter of fact,” literal- translation often becomes a hindrance to the full
understanding of the Qur'an, '

A literal translation of the Qur'an suffers from many drawbacks.
It is incapable of transferring the linguistic charm and sublime theme of
the original Arabic Text imio any other language: nor can it retain the
continuity of the theme so as to induce one to read it as a coherent whole
and detive the same benefit from it as from a clesely connected book.
That is why (he reader who studies itg literal fransferring fails to
appreciate the fluency and the dynamic force of the Qur’an, anda
sceptic begins to doubl whether it is the same Book which challenged the
world o produce the like of it,

A Hteral translation suffers from another defect’ it does not and
CAannot take intoc consideration the fact that the Qur'an was at first not a
ook but a living voice, Every student of the Qur'an knows that in the
first instance it was addrcssed to hearers and deliverad by public recitals
and was not published for readers in the form of pamphlets, tracts and
bocklets. And it is obvions thar a literal translation cannot transfer the
informal style of an oral address into the conventional style of & written
work. '

A foew instances will illuserate this point. In an address an
objection 15 often answerad even without any reference to it, but in a
written work, an objecticn ig first cited and then answered. Moteover, in
a written wotk, the background has to be explained in words: otherwise
there appears to be a gap in it and it may even become unintelligible.
Then n a written work, a parenthesis has somatimes to be used by way
of explanation, but in an address such things are often left to the manner
and suggestive action of the speaker, without showing any gap or
incoherence in' it. That is why even if an excellent speech is written
down on paper, there appear to the casual reader many irrelevancies in
it. This defect can only be removed by the adoption of free transtation,
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by changing the informal style of an oral address into the ca.:-nvemiuna@
style of a written work.

There is still another handicap in a litcral translation. An English
word 1s not always the exact equivalent of an Arabic word; it is,
therefore, difficult to transfer accurately mio  Enplish every.shade of
meaning that is contained in the Arabic word of the Qur'an, A free
translation, however, can convey in English the meaning of an Arabic
SeTtence as a whole, '

Almost all the existing English transladons of the Qur'an suffer
from the drawbacks of a literal translation. Bestdes these, they have two
- mare. defects: (a) Generally they follow the archaic English of the Bible,
which makes the meaning of the Qur’an vninelligible. (b) They isolate
every verse, number it and show it ag an independent whole and thus
take away life and dynamic force out of it. It is obvious that even if an
excellent discourse is dissected and written in separate enumerated
sentences, it fails to produce the effect which would have been produced
by keeping it as a continuous whole. |

That 13 why a general impression has been created that the
Qur'an lacks continuity of subject and deals with miscellaneous topics in
a haphazard manner without any interconnection between the verses. No
existing English translation claims or attempts to show that there is unity
of purpose in the whole of the Qur'an; that all its topics revolve atound
the centra! therne and never deviate from that, its each Sirah isa
complete whole and gl its verses are interconmected. '

Naturally the non-Muslim translators canmot be expected to do
full justice to the Holy Qur'an, for they are generally inspirad by hostile
intentions or at best by tolerance because they regard the Qur'an to he
‘the product of (Prophet) Muhammad's (Allah's peace be upon him)
OWN imagination or an inspired literature’: there are others whose chief
alm is to reflect “rhythm, music and the exalted tone of the original.”
Doubtless the thrilling thythms of the Qur'an touch the very core of the
beart. But that is not the real object of the Qur’an, it is only a means to
it. Though the Muslim translators approach the Book with reverence.
they do not try to remove the difficulties which are s real hindrance 1¢
its right and full understanding. The westerniscd Muslim translators
wittingly or un-wittingly try to explain away thage things which they
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consider to be irreconcilable with modern thought. There are others wh:ﬁ?
approach the Quer’an with the poet’s or mystic’s approach and help make
the Qut’an a mystery and enigma.

Now fer us turn to the Explanatory Notes. Sometimes it is asked,
“Why should any notes be added to a translation? Why not lat the
Qur'an speak for itself 77 lndeed the Qur’an does eloguently speak [or
itself 77 it did not require any notes at the time of its rovelation. The
Holy Prophet was its living comnmentary: and the addressees were wel]
acquainted  with its style and the backgrounds of its disconrses. Bur with
the passage of time, it was felt that many things needed explanation for
their fuller comprehension, and the scholars of the Qur’an rosa te the
oCcasion it every age and fulfilled the need, That is why Explanatory
Notes have been added to this interpretation. They explain the difficult
passages and show the continuity of the theme and the interconmection
berween the verses and indicate the hackpround wherever NECCSSATY.
They also contain relevant quotations from the Traditions of the Holy
Propher, the Bible, the Taimud and books on Figh etc. etc. They glso
discuss the preblems relating to the Islamic way of life bur aveid
unnecessary controversigs. In short, these Notes help understand the
Qur'an by removing those difficuities which a modern reader
encotnters.

In order to avoid the common defects of the eXisting English
translations, the [ollowing devices have bean adopted in “The meaning
of the Qur'an™:

1. An atternpt has been made to express the meaning of the
Qur'an in simple, clear and effective modern English. An explanatory
translation into intelligible English has been adopted and appropriate
words have been placed within brackets o fill up the gaps which
hecessarily occur in every iranslation, Full care, however, has been
taken to remain faithful to the original.

2. Anticipated difficultics have been femoved and likely
objections answered in the Introduction to each Siirah.

3. The background of every Sirah has been given in its
ntreduction and the periods the circumstances and the occasion of its
revelation have been specified, for cvery difcourse has its own



background and is so intimately connected with it that if it is isolated
from it, its vontents are liable 10 become yninteiligible.

4. The mesnings of the Text have been divided inlo coherent
paragraphs.

5. Whersver there is no equivalent of an Arabic word in English,
it bas either been explained by a phrase or retained in the original.

6. A glossary of un-ranslated Arabic words and a key 1o the
correct pronunciation of Arabic names and words have been added.

In this connection it 15 necessary to add a word of caution. There
is a general tendency to regard the English transiation of the Holy
Qur'an as The Qur'an. [t is obviously a misnomer. No translation,
however good it may be, can ever take the place of the originat Qur’an,
which is its Arabic Text; for it is impossible to reprﬂdui:e its matchless,
-enchanting and grand style, its highly emotive and flery langyage and its
forceful rhetoric. Therefore one . must turn 1o the original Arabic Text
for fuller appreciation and understanding. Only then wili the reader
himself experience how irresistibly he is being moved to ecstasy and his
heart melted and stirred to neble action

“The Meaning Of the Qur'dn”™ merely attempts to help  the
reader to understand and appreciate the Arabic Text of the original
Qur'an and is not an substitute for it. I pray to Allah to help and guide
ni¢ in the achievement of this object.

N.B.---It is intended to publish “7he Meaning Of the Qur'dn” in
- suitable instalments. The present work is the first of the series.

Suggestions for improvement will be welcomed.

Muhammad Akbar
Muradpur, Sialkot
West Pakistan



Second Edition

In this Edition some changes have been made in the light of the
suggestions received since the publication of the [irst Edition. It is
expecled that these wﬂI help improve the Translation.

Muhammad Akbar Muradpuri

e o —_
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 In the name of Aflah, the Compassionate, the Merciful,

INTRODUCTION
I have two objects in view in writing this Introduction to the
study of the (Jur’an,

First, 1 want to acquainl the reader with those things which will
help him to understand the meaning of the Qur'an. Tf he does not
beconte conversant with them in the very beginning, they keep coming
back inle his mind over and over again, and often become a hindrance to
his going deep into its meaning and spirit.

Second, [ want to answer beforehand somme of the questions
which usually arise during the study of the Qur'an. T have confined
myself to those questions which arase in my own mind when I began my
¢ritical study of it or the ones which I came across afterwards. If there
be any other questions besides these, (God willing, T will answer them in
the next edition.

Unique Book

Refore the reader hegins the study of the Qur’in, he must bear in
mind the fact that it is a wnique Book, quite different from the books one
usually reads. Unlike conventional books, the Qur'an does not contain
information, ideas and arguments about specific themes arranged in a
literary order. That is why a stranger to the (Qur’an, oa his first
approdch to it, is baffled when he does not find the enunciation of its
theme or its division inro chapters and secrions or separate treatment of
differcnt topics and s¢paratc insuuctions for diffcront aspects of Iife
arranged in a serial order. On the contrary there .is something with
which he has not been familiar before and which dogs not cotiform to his
conceplion of a book. He fnds that it deals wilth creeds, gives moral
ingtructions, lays down laws. invites people to Tslam, admonishes the
disbelievers, draws lessons from historical events, administers warnings,
Cgives good lidings, all blended together in 2 beautiful manner. The same
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subject is repeated in different ways and one topic follows the other
without any apparent connection. Sometimes a new topic crops up in the
middle of ancther without any apparent resson. The speaker and the
addressees, and the direction of the address change without any netice,
There is no sign of chapters and divisions anywhere. Historical evenis
are presented but not as in history books. The problems of Philosophy
and Metaphysics are weated in 2 manner different from that of the
lextbooks on the subjects, Man and the Universe are mentioned in a
language different from that of the natural sciences. Likewise it follows
its own method of solving culwural, political, soeial and economic
problems and deals with the principles and injunctions of law ina
manner quite different from that of the sociclogists, lawvers and Jurists.
Morality is raught in a way that has 210 paraliel in the whole literature on
the subjeet. -

That is why the unwary reader is baffled ang puzzled when he
finds all these things contrary to his pre-conceived conception of a book,
He begins to feel that the Qur'an is a book without any order or
interconnection between its verses or continvity of its subject, or that it
deals with misceilaneous topics in an incoherent manner, or that it had
bgen given the form of a continuows hook though it was not a book in
the commonly accepted sense of the word. As a result of this, its
Opponems raise strange objections against the Qur'an and its modern
followers adopt stranpe devices to ward off doubts and objections. They
cither resert to escapism or pur forward strange inlerpretations to ease
their minds. Sommetimes they try to create artificial connections between
the verses to explain away the apparent incoherencies and as a last
resort, they even accept the theory that the Qur'an deals with
miscellancous topics without 2ny order or coherence. Consequently
verses are isolated from their comtext and confusion is produced in the
meanings,

This happens when the reader does not take into consideration the
fact that the Qur’an is a unique book. It does not, like other books,
enunciate at the very beginning the subject it deals with and the object it
intends to achicve. Its style and method of explaining things are also
quite different from those of other books one commonly reads and it
does not follow any bookish order. Above all it is not a book on religion
in the sense this word is generally understood. That is why when a
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reader  approaches the Qur’an with the common notions of 2 book, he is
rather puzzled by its style and manner of presentation. He finds that at
many places th¢ background has not bheen mentioned and the
circumsiances under which a particular passage was revezaled have not
been stated. As a result of thesc things, the ordinary reader is unable 1o
henefit fully from the most precious treasures contained in the Qur'an,
though occasionally he may succeed in discovering a few gems here and
there. Only those peopic become victims of such doubts who are not
acguainted with these distinctive features of the Qur’an. They seem to
find miscellanzous tepics scartered all over its pages and fee} difficultics
about its meanings, Nay, even those verses, which are -absolutely clear,
appear (o them to be quite irrelevant in the contexts they occur.

The reader may b saved from all these difficulties, if he is
warned beforehand that the Book be is going ro study fs the onfv book of
i3 kind i the whole world: that its Iiterary stvile is quite different from
that of all other books. that its theme is unique and thar his preconceived
notions of a book cannot help him understand the Qur'@n. Nay these
may even become a hindrance. He should, therefore, firse of all freg his

‘mind from preconceived notions and get acquainted with the distinctive:-
features of this Book, Then and then alone can he understand it.

[n order to understand the Qur'dn thoroughly it is essantial to
know the nature of this Book, i1s central idea and its aim and object, The
reader should also be well acquainted with its style, the terms it uses and
the method it adopts to explain things. He should also keep in view the
background and circumstances under *whith a certain passage was
revealed.

Divine Guidance

First of all the reader should understand the real nature of the
Qur'an. Whether one believes it to be a revealed book or not, one will
have to consider. as a starting point, the claim that is put forward by
itself and its bearer, Mubhammad (Allah’s peace be upon him), that this
i3 the Divine Guidance.

The Lord of the Universe, its Creater, Mastcr and Sovereign
created Man and bestowed upon him the faculties of learning, speaking,
understanding and discerning right from wrong and goed from evil. He
granted him freedom of choice, freedom of will, freedom of action and
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gave him authority to acquire and make usc of the things around him. In
short. He granted him a kind of autonomy and appointed him as His
Viceperent on the Earth and instructed him o live in accordance with
His Guidance.

At the tme, when the Lord of the Universe appointed Man as
His Vicegeren!, Ife warned him very clearly and precisely, leaving no
doubt in his mind as to the kind of rclations he should have with Him, as
if to say I am your Master and Sovereign and thar of the whole universe:
thercfor¢  you should worship Me and none else. You are neither
independent in My kingdom ner  the subject of anyone else. to whom
you might owe obedience or worship. You are being sent to the Earth
with certain powers for a fixed term of time for your lest. After that vou
will have o remrn to -Me. Then [ will judge the deeds you did in the
world and decide whether you have come our successful or failed in the
test. Thercfore the right course for you is 10 accept Me voluntarily as
Sovereign and worship Me alone and act in the world according to the
Ciuidance 1 shall send vou, and live on the Earth with the conviction and
understanding thar it is merely the place of your Trial. Your real obijcet
in earthly life should be to come out suceessful in the final judgement.
Therefore any other course different from and opposed 1o the Divine
Guidance, will be wrong. - If you adopt the first course, (and you have
full  lKberty and freedom Lo adopt 1), you will achieve peace and
tranquillity m this world and win the home of eternal bliss and joy
(Paradise} m the next werid, o which you shall have to return. And if
you follow any other course (and you are quire free to do, if vou so
choasc}, you shall incar (My disfavour in this) world and eternal sorrow
and  affliction in the Hereafter, where you shall be thrown into the abyss
of Hell. '

After such a warning, the Owner of the Universe sent Adam and
Eve {Allah’s peace be upen them) the first human beings, 1o the Earth
and. gavc them the guidance according to which they and their
descendants were . to live in this world. Thus the first two human beings
were not created in ignorance and darkness but were given very clear
and bright Light and the Law they werc 1o follow. This was Islam
(submission to Allah). Before they left this world. they themselves
practised and taught the same way to their children and children’s
children and exhorted them te live as Muslims {obedient servants of
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Allah). But in the suceeeding centuries, by and by, people swerved from
this straight way of life (Islam) and adopted different crooked ways.
They not only lost the Guidance owing to their negligence bur also
tampered with it because of their wickedness, They attributed to others,
The qualities and powers of Allah and associated others to rank with
Iim as pods and ascribed His rights to others. They invented differeni
kinds of religions (ways of life) hy mixing up all sorts of superstitions,
wrong theories and false philosophies with the Guidance that was given
by Allah. They discarded the right, just and moral principles taught by
Allah or corrupted them and made such laws of life as suited their
prejudices and Jusis, and filled Allak's earth with chaos and iniquicy.

Though  this was a sad state of affairs, Allah did not will to faree
these corrupt people te follow the Right way because this would have
been against the limited freedom of action which had been granted to
man by Him; nor did He will to destroy them forthwith as soon as
rebellion broke out against Him, because this would not have been in
keeping with the rules of life laid down for trial in this world. Instead of
this, Allah took upon Himself, from the very beginning of man's life on
the Earth, to send His Guidance to him during his rerm of life, leaving
him free to follow or not to foliow it Accordingly he mada
arrangements  for the Guidance of mankind and appointed His
Messengers from among the people themselvas and bestowed upett themn
the knowiedge of the Truth and the Ripht Way of life. They were
charged with the mission (o invite people to the Right Way from which
they had strayed, The Messengers themselves believed in Allah and
acted in accordance with the Guidance they received from him, They
were raised from different nations in different countries and thousands of
themn were sent during thousands of years, They ail had one and the
same religion which was based on the Unity of God and accountability
in the Hereafter. They all taught the same way of life that was taught to
the first Man at the very start of his life in this world. They all followed
the same Guidance, that is, those fundamental and eternal principles of
morality and culture whick were prescribed for the first Man from the
very first day of his life. They all kad the one and the same mission, that
is, 10 invite all human beings to the same Guidance, and to organise
them into one community. All those people who accepted their invitation
became one. community. which was duty bound to follow the Divine
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'Guidance and to do its best and uunost to establish it and to puard
against any lransgressions,

During their respective terms, these Messcngers fulfilled their
mission admirably well. But it is a pity that the majority of the people
were not inclined to accept their invitation and even those who joined
their community gradually became corrupt. 50 thuch so that some of
these communities totally lost that Guidance and others tampered with
the Commandments of Allah and mixed them up with false things.,

then the Lord of the Universe sent Muhammad {Allah’s peace be
upon him) as His last Messenger to fulfil the same mission for which
Messenpers had been sent before him. He extended his invitarion to ail
human beings, including the corrupt followers of the previous
Messengers and asked them to follow the Right Way. He organised all
those who accepted the Divine Guidance in to one community which m
its turm, was required to re-establish its collective way of life basad on
the Guidance and to exert its utrnost to reform the world which had gone
astray. Fhe Quran which was revealed ro Mubammad {Allah s peace be
tpon him) fs the Book which conreins that Fnvitation and that Divine
Curdance.

Central Theme |

Now that we have come to know the nature of the Qur’an, it has
become casier to determine the subject it deais wilh, its central theme
and its aim and ohpect,

The Subject it deals with is Man: it discusses those aspects of his
life that lead either to his real suceess or failure.

- The Central- Theme that tuns throughout the Qur'an is the
exposition of the Reality and the invitation to the Right Way based e it.
It declares that Reality is the same that was revealed by Aliah Himself ro
Adam at the time of his appoinunent as vicegerent, and to all the
Messengers after him, and the Right Way is the same that was taught by
all the Messengers. It also points out that all theories cotitradictory to
this Reality invented by people about God, the Universe, Man and his
relations with God and the rest of His creation, are all wrong and that ali
the ways of life based on them are erronecus and lead to minnus
Consequences. ' -
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The Aim and Object of the revalations is ta invile Man o thar -
Right Way and to presem clearly the Guidance which he has lost because
of his negligence or has perverted by his wickedngcss.

If the reader keeps these three basic things it mind, he will find
that in this Book there is no incongriity in the style, no gap in the
continuity of the subject and no lack of inlerconnection between its
VATIOUS topics. As a matter of fact, this Book is not irrelevant anywhere
with regard 1o its Subject, its Central Theme and its aim, From its very
begianing to its end, the differen topics it deals with are so mtimately
connecred with its Central Theme that they may be likened to the
beautiful gems of the same necklace, despite their different colours and
sizes. The Qur'dn kecps the same object in view, whether it is relating
the story of the creation of the Earth or of the Heavens or of Man or is
teferring to the manifestations in the Universe or stating events from
human history. As the aim of the Qur’an is to guide Man and not to
teach Nature Study or History or Philosophy or any other science or art,
it does  not concern itself with these latter subjects. The only thing with
which it s concerned is to expeund the reality, itc remove
misunderstandings and misconceptions about i, (o impress the Truth
upon the minds, to warn them of (he consequences of wrong attitudes
and to invitc humanity ro the Right Way.

| The same is true of (he criticism of the creeds Of the moral

systems, of the deeds of men and communities and of its discussions of
the problems of Melaphysics elc. That is why it states or discusses or
cites a thing only to the extent relavant 1o its aims and object and leaves .
oul unneécéssary and irrelevant details and turns over and OVET again to
its Central Theme and to its invitation round which every other topic
revolves. When the Qur'an is studied in this light, no doubt is left that
the whole ofitisa closely reasoned argument and there is COntinuity of
subject throughout the Book . '

Background

One cannot understand fuily many of the tepics discussed in the
Qurian unless one is-doquainted with the background of their revelation.
One should kriow the social, historical ar other antecedents or conditions
which help explain any particular topic. For, the Qur’in was not
revealed as a complete book at one and the same time; nor did Allah
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hand over a written copy of it te Muhammad {Allah’s peace be upon
him} at the very beginning of his mission and command him to publish it
and invite people to adopt a particular way of life. Moreover, it is not a
literary work of the common conventionsl type that develops its central
theme in a logical order; nor does it confortn to thé style of such a work.
The Qur'in adopts its own style to suit the guidance of the Islamic
Movement that was started by Allah's Messenger under His direct
command. Accordingly, Allah revealed the Qur’an piecemeal to meet
the requirernents of the Movement in its different stages.

Makki Surahs

when the Holy Prophet was commanded to start his mission at
. Makkah, Allah sent down such instructions as the Messenger needed for
his own rraining for the great work that was entrusted to him. The
Qur'an. imparted * also the basic knowledge of the Reality and gave brief
answer to the common misvnderstandings that misled people to adopt
wrong ways of lifc and invited them to accept the basic principles of
morality and adopt the right athitude thar alone leads o the success and
welfare of humanity.

These early messages consisted of short and concise sentences
and were couched in a very fluent and effective language to suit the taste
of the people to whom they were first addressed. Their excellent literary
style was so appealing that it [ouched the co re of their hearts. They
were 80 charming that they attracted the attention of the hearers who
began to repeat them because of their beauty and elegance. Though
universal truths were enunciated in these messages, they were given a
local colour and were supported by arguments, examples and
illustrations from the environment with which irs first addressees were
quite familiar. In order to impress the addressees effectively, these early
addresses were confined to their own history, their raditions, their
monuments beliefs, their morality and their evil ways.

This early stage of the Movement lasted for four years or 50 with
the result that a few good people accepted ifs message and formed the
nucleus of the future Muslim community. But the large majority of the
Quraish began to oppose it because, in their ignorance, they thought that
it hit hard at their vested interests and lusts and the ¢ld traditions of their
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forefathers. The message of the Qur'an, however, went on spreading -
beyond the boundaries of Makkah and reached other clans.

Then the Movement entered its second stage which continued for
nine years or 5o and a fierce struggle began with the old order. Not only
the Quraish but also the majority of its upholders also rose up to kill this
Movemernt employing all sorts of weapons or at least to suppress it.
They made false propaganda and levelled accusations and raised
frivolous objections against it. They spread suspicions and doubts in
order 10 alienate the common people from it. They hindered strangers
from listening 1o the Holy Prophet and inflicted all sorts of cruelties on
those who accepted Islam. They boycotted the Muslims socially and
economicaily in order to intimidate and coerce them. Their persecution
became so unbearable that some of them had to keave their homes twice
for Abyssinia, and at iast ali of them had to migrate 1o Al-Madinah, But
in spite of persecution and hindrances, the Movement went on
spreading. There was hardly a family or a househoid left in Makkah
from which one person or the other had not accepted Islam. Natrally
this produced bitterness in the hearts of the opponents of Islam. The
persecution became all the more bitter when they saw that their own
brothers, nephews, sons, daughters. sisters etc., had accepted Tslam and
become its faithful and strong supporters and were ready to defend it
cven with their lives.

_ The Movemenr also got impetus from the fact that it was drawing
mio  its fold the best from among their people who became the
embodiments of virtue after ac¢epting lslam. The world, therefore,
could not help feeling the moral superiotity of the Movement that was so
thoroughly transforming the characters of its followars.

Alt through this long and bitter struggle, Allah continued to
reveal, according to the requitements of the oceasion, inspiring
addresses which highly influenced the thoughts and conduct of the
heazrers. On the one hand, these addresses instructed the Muslims in
their primary duties, infused into them the spirit of loyatty and devotion
to bind them together as members of the Muslim community and taught
the ways of piety, high morality and purity of character and trained them
to be tru¢ missionaries of Islam. On the other hand, these messapes
consoled, comforted and encouraged the Muslims with promises of
success 10 this world and of eternal bliss in the hereafter. They urged
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them also to cxert their utmost in the way of Allah with fortitude,
endurance and courage. The Muslims were 5o imbued with the spitit of
sacrifice fer this noble cause thar Lthey were ready to bear every kind of
affliction and fight against the binerest Opposition. At the same lime.,
these addresses administered warnings to those people who were
0pposing the Movement und those whe were indifferent to it Examples
were cited frem the history of the ncighbouring peoples as proofs
thereof. - Their attention was also drawn to the ruing of the habitations by
which they used 1o pass during their journeys: these were held oul as
object lessons. They were asked to observe the phenomena of Nature
they saw day and night on the earih and in the heavens as a proof of the
Unity of God and of the inevitable Hereafier, :

The early addresses exposed the blasphemy of the idolaters and
their association of partners with Allah and  their worship of the old
traditions 5o vividly as to convinee all fair-minded persons of their efror.
They refuted their tisconceplion that they werc independcnt of God and
ot accountable 10 Him in the Herealter with such clear reasoning as to
leave no doubt i their hearts and minds. Every doubt was dispelled and
every objection answered and every intricacy and complication, in which
they werc entangied and in which they were involving others, was
unfolded and unravelied. In short, these addresses proved clearly and
conclusively that the ofd ways were based on ignorance and were utterly
void of sense. Side by side with this, the disbelievers were admonished
for their immorality, their wrong ways of life and customs of ignorance
and their opposition to the Truth and (heir persecution of the Believers,
These early addresses alsg put forward those basic pringiples of culiure
and morality which have always been universaily accepted and which
have always formed the basis of the enlightened Divine civilization.

Several changes ook place during the Makki stage of the
Movement, It spread wider and wider, day by day, and the opposition 1o
it became stronger and stronger in the same proportion. Oy and by, it
came inte contact with the pecpie of different creeds and different ways
of life and this gave rise to new problems. The discourses, therefore,
began o dea! with Various new topics as well. This explaing the
difference of their style from those of the earlier ones.

This is the background of the Surahs which were revealed during
the thirtzen years of Makki Jife.
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Madani Surahs

After facing opposition for thirteen yaars in Makkah, the Islamic
Movement Found a new centre in Al-Madinah where it became possible
to collect all its followers frem the various parts of Arabia and 1o unify
and strengihen thetn. Accordingly. the Holy Prophet and the majority of
the Muslims migrated to Al-Madinah.

Then the Movement entered its third stage under totally changed
conditions. Now that the Muslim community had succeeded in founding
a reguiar state, an armed encounter ensued ‘with the exponents of the old
order of ignorance. Besides this, the Jews and the Christians came intc
conflict with it even though they also professed to be the followers ol
Prophets. It had alse to deal with different kinds of hypocrite "Muslims'
who had somehow or other entered its fold, But in spite of all those
obstacles, the Movement succeeded in subduing the whole of Arabiz
after a hard struggle of ten yzars and was ina position to extend its
universzl message of reform to the outer world.

As, by and by, several changes ook place in this stage alzo, and
every changed condition had its own special problems, 50 Allah revezled
te the Hely Prophet the kind of discourses required for any particular
occasion. That is why some of these were couched in the fiery rhetoric
of a warner and the others in the form of the roval cdicts of the law
giver. Some adopted the methods of a teacher. Irainer and reformer and
taught the principles and the methods of organising a community, of
buitding up a state and of constructing a good civilisation for the conduct
of different affairs: of life. Others gave instructions for dealing with the
hypocrites or the unbelievers, who had come under the protection of this
 Islamic State. Then in some of these discourses, the Muslims were
faught the kind of relations they should have wilh the people of the Book
and with the belligerent powers and with their own allies. In others they
were taught, trained and organised to carry out their obligations as
viceperents of the Lord of the Iniverse. Some gave instruction for their
guidance, and warned them of their weaknesses and exhorted them 1o
sacrifice their lives and properties in the way of Allah, Others taught the
moral lessons they needed in defeat and victory, adversity and
prosperity, war and peace. In short, these wrained them to carry on the
. nussionary work for the propagation of Islam as the successors of the
Holy Propher. Then some discourses imvited to Islam theé people of the
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Book, the hypocrites, the unbelievers and the blasphemers or rebuked
thern for their hard-heartedness or warned them of the doom in store for
them or admonished them for neglecting lessons from the stories and
events of the past, so as to leave no excuse for their sticking to the
wrang ways of life.

This ig the background of the Siirahs thar were revealed during
the ten years ar Al-Madinah. It is obvious that their style had w0 be
different from that of the Makki Sarahs.

Style

It must have become ¢lear from the above that the revelation of
the Quran began simultancously with the beginning of the Islamic
Movement and continyed for rweniy-three years. The different pottions
of the Qur'an were revealed according o the requirements of the various
phases of the Movement, I is thus obvious that g book iike this cannot
have the kind of uniformity of style which js followed in formal books
on religion and the like. 1t should also be kept in mind that the various
portions of the Qur’an, both long and shert, were not meant to be
published in the form of pamphlets at the time of their revelation byt
were to be delivered as addresses and promulgated as such. Hence they
could not be in the style'of a written work. Moreover, these addresses
were necessarily of a different nature from that of the lectures of g
professor; therefore their style would naturally beé different from them
also. The Holy Prophet was entrusted with a spectal mission and had o
appeal both to the 'emotions and to the intellect; he had to deal with
people of different mentalities and cope with different situations and
various kinds of experiences during the course of his mission. Such 8
person has to do ali that is required for extending a message and for
leading a movement. He has to impress the different aspects of his
message on people’s minds in order to change the established werid of
ideas, and to appeal to the feelings and emotions in order te counterget
the forces of his opponents. He heg also to train and reform his
foilowers and to imbue them with spirit and courage, and to refute the
arguments of opponents and to ¢xpose their moral weaknesses and 50 o,
That is why the style of the discourses that Allah gent down to His
Messenger had to be what snited the requirements of a Movement. It is
therefore, wrong to seek the style of a formal book or that of college
lectures in the discourses of the Qur’an,
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That also explams why the same things are repeated over and
over again in the Qur'an. A mission and a movement naturally demand
that only those things should be presented which are required at a
particular stage and that nothing should be said abow the requirements
of the next stage. That is why rthe same things are repeated over and
over again as long as the movement remains in the same stage, no matter
whether 1t remains there for months er for vears. Of course, these things
have been differemtly worded and styled to avoid monotony, and
couched n a beautiful and dignified language to make them effective and
impressive. Moreover, it repeats ar suitable places iis basic pood and
principles i order to keep the Movement strong at every stage. That is
why those Sirahs which were revealed at a patticular stage of the
Movement generally deal with the same (opics, though, of course, in
different words and in  various forms. Moreovar, all the Siirahs of the
Quir'an contain references 1o the basic creed, 5 e.. the unity of Allgh, His
aitributes, the Hereafter and accountability, punishment and reward,
Prophethood, beliefin the Book elc. ... They all teach piety, fortitude,
endurance, faith and trust in Allah and the like, just because thesc
virtues could nol be neglected at any stage of the Movement. [l any of
these bases had been weakened at any stage even in the least, the Islamic
Movement could not have made any Propress in ibs true spirit,

Order,

A little thinking jn the light of the difference between the Makki
and the Madani Stirahs will also answer the question why the siirahs of
the (ur'in were not arranped in the sequence in which they were
revealed. ' This question is also important because it has been used by the
enemigs of Islam to create misunderstandings about the Qur'an and make
ridiculous comjectures about the present arrangement of the Sirahs. They
are of the opimion that “Muhammad's (Allah's peace be upon him)
followers published it, without any discemiblr: order as to chronolegy or
otherwise; merely trying, as would seem, to put the longest chapters
st .......... " '

_ Such conjectures as this are-based on ignorance of the wisdom
underlying the order of the Qur'an. Though it was 10 be (he Book for ajl
times, it had to be revealed piecermeal in twenty-three years according to
needs and requirements of the different stages through which the Islamic
Movemnent was passing. It is obvious that the sequence of the revelations
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that suited the gradual evolution of the Movement could not in any way
be suitable afier the completion of the Qur'an. Allcn another order,
suited 1o the changed conditions, was needed. In the early stages of the
Movement the Qur'an addressed those people who were totally ignorant
of islam and, therefore, naturally it had first of all to teach them the
basic articles of Faith. But after its completion the Qur'an was primarily
concerned with those who had accepted Tslam and formed a community -
for carrying on the work entrusted to it by the Holy Prophet. Obvious]y,
the order of the complete Book had to be different from its chronological
order to suit the requirements of the Muslim Community for all times.
Then the Qur'an had, first of all, to acquaint the Muslims thoroughly
with their duties concerning the regulation of their lives, It had also to
prepare them for carrying its message to the world which was ignorant
of Islam. Tt had also to warn them of the mischiefs and evils that
appcared among the foHowers of the former Praphets so that they should
be on their guard against them. Hopce Al-Baqarah and similar Madanj
Sarahs, and not Al-"Alag and similar Makki Surahs, had to be placed in
the bcginning of the Qur'an,

In this counection, another thing should also be kept in view. It
does mot suit the purpose of the Qur'an that all the Siirahs dealing with
similar topics should be grouped together. In order to avoid one-
sidedness at any stage of its study, it is essential that the Makki siirahs
should - intervenc between the Madani Siirahs and that the Madanj surahs
should follow the Makki Surahks, and that the Sarahs révealed at the |
earliest stages of the Movement should come between those revealed in
the later stages so thal the entite picture of the complete Islam should
aiways- remain before the reader. That is the wisdom of the prescnt
order.

It should alse be noted that.the siirahs of (he Qur’an’ were not
arranged in the-present order by his successors but by the Holy Prophet
himself under the guidance of Allah. Whenever a Surah wag revealed, he
would send for one of his amanuenses and dictate it word for word and
direct him to place it after such and such and before such and such a
Surah. Likewisc in this casc of a discourse or passage or verse that was
not meani (o be an independent Surah by itself, e would dirgel him o
the exact place wherc it was to be put in the Surah of which it was to
form a part, then he used to recite the Qur'an during the Salac
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(prascribed prayer) and on other occasions in the same order and direct
his Companions 1o reniember and recite it in the same order, Thus it is
an established fact that the Sirahs of the Qur'an were arranged in the
present order on the samme day the Qur’an was completed by the one to
whom it was revealed under the guidance of the One who revealed ir.

Compilation

Allah Who revealed the Qur’'an Himself made arrangements for
its safety and security for ever.

No sooner was a passage of the Qur'an revealed than it was
recorded on leaves of date-paim, barks of trees, bones g¢tc., at the
dictation of the Holy Prophet and all these pieces were put in a bag.
Besides  this, some of his Companions themselves wrote these pieces for
teir own use. At the same rime, the Muslims committed these passages
tn memory as they had to reciie them during, Salit which was ohligatory
from the very begmning of Islam.

Though many Companicns had commitied the whole of the
Qur'an to memory during the life-time of the Holy Prophet, it had not
been compiled in bock form. But imynediately after his death, an event
occurred that necessitated this work. A furious storm of apostasy broke
oul and many of the Companions, who went 10 war to. Suppress it, were
killed. Among these imartyrs were some of those who had commiited the
whole of the Qur'dn to memory. Then it occurred to Hadrat ‘Umar that
necessary steps should be taken to preserve the Qur'an intactin its
original form against any and every kind of danger and that it was not
wise 10 depend exclusively upon those who had learnt it by heart. He,
therefore, urged that it was essentiat to put the wholg of it in black and
white 1n the form of an auwthenticated book. He tried to impress the
necessity of this siep on Hadrat AbQl Bakr, who at first showed lhesitation
to do what the Holy Prophet had not done. But after some discussion, he
agreed to il Accordingly he entrusted this work to Hadrar Zaid bin
Thabit who also showed hesitation at first like Hadrat Abli Bakr and for
the same reason. But at last he was convinced and he underiook this
historic work.

And  he was best qualificd for this work. He had frequently acted
as an amanuoensis to the Holy Prophet and was one of those Companions
who had ilearnt the Qur’an directly from: him. Morcover he also was
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present on the occasion when the Holy Prophet recited the whale of the
completed Qur’an 10 angel Gabriel, Arrangements were, therefore, made
(o collect and gather all the written pisces of the Quran left by the Holy
Prophet, and those in the possession of his Companicns,” Then with the
co-operation  of those Companions whe had commitred the whole or any
part of the Qur’an to memory word -for word, all the wrirten pieces were
compared with each other for verification. Hadrar Zaid would not take
down -anything in his manuscript unless all the three sources tallied with
-one another. Thus was compiled one correct, authenticated and complete
copy. This authenticated copy of the whole Qur’dn was kept in the house
of Fladrat Hafsah Hadrat ‘Umar's daughter. and one of the wives of the
Holy prophet and it was proclaimed that anyone, who desired, might
make a copy of it or compare with it the copy he already possessed,

As regards the sequence of the Surahs, Zaid followed the same
order that was followed by the Holy Prophet himself because he could
not and would not have followed any other, He was so particular about
following the Holy Propher in everything he did, thar, at first. he
hesitated [0 underrake the work of the comptlation, just because this had
not been done  during the life-time of the Holy Prophet. Tt is, therefore
wrong to suppose that the Sdrahs were arranged n the ¢xisting order
after the death of the Holy Propher. The very fact, that the Holy Prophet
recited the whole of the Qur'an (wice before Gabriel during the last
Ramadan™ of his lifs, is a clear praot of the fact that he must have
followed some order. And we have already cited a Tradilion to the effect
that Hadrat Zaid atiended the second of these two last recitals. Likewise
those Companions, who had committed the whole of the Qur’an to

= We learn from authentic traditions that some Companions of the Holy Frophet
had put the Qur'in or some pieces of the Qur'an in black and white during his
life-time  and the pames of 'Tlthman, Ali, "Abdullah-bin-Masid, 'Abdullah-bin
"Amr-bin-"As, Salim, the freed siave of Huzaifah, Mu’az-bin-Jabal, Zaid-bin
Thabit, Ubayy-bin-Ka’ab, Abu Zaid, Qais-bin-As-Sakn [Allal be pleasad with
them all) havie been specifically mentioned. '

“*. Traditions say that tile Holy Prophet used to recite the Qur'an before angel
Gabriel once during every Ramadin Iwi he recited the whole of the complers
Qur'an twice duting the Ramadan occurring in the yvear of his death. Zaid
atrended the sceond recitation. '
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memory, must have done it in some order and that, too, could net have
been any other bul the one followed and tzught by the Holy Prophet.

Imam Mailik says, The Qur'an was compiled in the way the
Companions heard it fronn the Holy Prophet. Moreover, at several
places, the Qur’an speaks of itself as a Book. For example, in $idrah
Muzzammil., an eariy Maki revelation, Allab says to the Holy Prophet,
" ereciie the Qurtin in order.....” LXXIII: 4, This also shows that
the Qur'an was meant to be a bock from the beginming of the reveiation
and a book must follow some order.

Dhfference of Dialects

Though Arabic was the common language of the whele of
Arabia, there existed some variations in the dialects of different parts
and tribes.

For cobvious reasons the Qur’an was revealed in the dialect of the
Qurdish of Makkah., However, the Arabs living in different pars of the
country were, at first allowed, for the sake of facility, to recite it
according to the dislect of thewr own clan or district but this did not
produce any difference in its ineanings. But when [slam spread beyond
the boundaries of Arabia and the Arabs came into contact with the non-
Arab Muslims, the Arabic language gradually began to be infiuenced by
18 new environments,” Then it was feared that the different dialects of
the Qur’an might give rise to various kinds of mischief and might cause
disputes among persons having different dialects. They might evenr begin
1o accuse one another of tampering with the Qur'zn. Morecver, there
was the danger that the pure and beausiful Arabic of the Qur’an might be
altered  or changed by those Arabs who cainc in contact with non-Arabs.
Therefore, Caliph ‘Uthman, in consultation with other Companions of
the Holy Prophet, decided that the authenticated copies of the Qur’an
compiled by the order of Hadrat Abu Bakr, should alone be used in the
whola of the Muslim world, and the use of all other copies in any other
dialect or idiom should be prohibited. As a precautionary measure, he
" had all the other existing copies burnt to ward off &y possibility of
future confusion and misunderstanding. For instance, some of the
companions had noted down explanatory words and comments on the
marging  of their copies and it was fegred, that these might get mixed up
. with the original rext of the Qur'an, T hough such a possibility did ot
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exist at that time, it was an act of most prudent foresight to make the
Qur'an sale and secure against afiy possible aiteration in the future hy
burning zll other copies. -

The Qur'an, which is now in use all over the world, is the exact
copy of the Qur'an which was compiled by the order of Hadrat Abg
Bakr and copies of which were officially sent by Hadrat ‘Uthnyan to
different places. Even today many very old copies are found in big
Iibraries in different parts of the world and if anyone has any doubt as to
whether the Qur'an has remained absolutely safe and secure against
every kind of change and alteration, he can compare any copy of the
Qur'an with any of these copies and reassure himsell. Moreover, if ong
gets a copy of the Qur’an from a bookseller, say, of Algeria in Africa in
the West and compares it with a copy obtained from a bookseller, say,
of Java m the East, on¢ will find both the eopics 10 be identical with
each other and also with the copies of the Qur'in made during the (ime
of Hadrate 'Uthman', If even then anyone has any doubt left in his
mind, he is advised to take any copy of the Qur’an from anywhere in the
world and ask anyone, out of the millions who know the Qur'an by
heart, to recite it word for word from the beginning to the end. He will
find that the recitation conforms word for werd to the written text. This
is a clear and irrefutable proof of the fact that the Qur'an which is in use
today is the same Qur'an which was presented to the world by
Muhammad (Ailah's peace be upon him). A sceptic might entertain a
doubt about 1is revelation from Allah, but none can have ary donbt
whatscever regarding its authenticity and immunity and purity from any
and every kind of addition or omission or alteration, for there is nothing
s> authentic in the whole human history as this fact about the Qur’an that
it 15 the same Qur'an that was presented by the Holy Prophet to the
world.

Now let us consider the case of the varizmt readings of the
Qur'an, for their existence has created the misundetstanding that it has
not remained intact. The foliowing facts will help us o understand their
nature and axtent:

i. The Arabic script adopted by the amanueuses of the Holy
Prophet during his life-titne had neither dots nor vowel points. The same
was the case with the copy of the Qur'in compiled by Hadrat Zaid
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during the time of Hadrat Abu Bakr and also with its copies circulated
by Hadrat ‘Uthman.

2. Though the correctness of the Qur'anic text was ensured in the
written forms, the work of its propagation was done orally because of
the general illiteracy #and scarcity of paper. Little difficulry was,
however, felt by the literate Arabs in deciphering this script. There were
. thousands of such persons who had learnt the whole of the Qur’an by
heart frem the Holy Prophet himself and his Companions. They
followed and tanght the same reading that they had learnt from the Hni:,r
Prophet and his Companions. |

3. Hadrat 'Uthman not only sent an auth:nncated the Qur’an to
the dilfereni centres of Islam, but also sent & Q& along with it in order
1o preserve that correct reading which was taugnt by the Holy Prophet
himsclf. :

4. With the passage of time it was felt that there should be vowel
points to preserve the correct reading of the Qur'an. Accordingly, at the
instance of Zaid, the Governor of Basrah (45 to 33 A.H.) dots were
assipned for vowel points. Then during the reign of Abdul-Malik (65-85
A.H.) Hajjaj-bin-Yusuf appointed scholars to assigh new symbols for
vowel points and dots to distinguish between the similar letters. The
same practice continues to the present tme.

From the above historical facts, it must have become clear that
the reading of the Qur'in (with a few minor variations) 1s the sarmne as -
practiced and taught by the Holy Prophet. All the scholars and Qurra’ of
the Qur’an have been unanimous in asserting that only that reading will
be authentic which (2) conforms to the s¢ript of the copy circulated by
Hadrat Uthmdn and (b) complies with the lexicon of Arabic, its usages
idioms and grammar, and above all, (c) is traceable by germine and
continuous links to the Holy Prophet himself. That is why there are only
a few variations in its reading and those are not contradictory in their
meanings but enlarge their scope and make them more comprehensive.
Thus there is absolutety no doubt that the Holy Prophet himself practised

. (Qari is one who is well-versed in the correct reading of the Qur’an.
¥ (Qurra is the plural of Qari.
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those various readings in the instances which cxist today, and they make
the meanings more comprehensive.

For exampie, let us take the two anthentic readings of {a) verse 3
of Al-Fatihah and (b) verse 6 of Al-M3’idah. One reading of I: 3, that

18, = s 3L means the Master of the Day of fudgement and the
other reading .l dmewlls means, The Sovereign of the Day of

Judgement. It is obvious that these rwo readings make the meaning of
the versc all the morc clear. (¢) One reading of V: 6, thal is. o
wSayry . 485505 means ... wash your faces... and (wash) vour feel as is
done at the time of performing ablution with naked feet. The second
reading, that is, .88 T V5. Sp ey, W80503 125 wash your faces and
wipe your heads and (wipe) your feet with wet hands. The second
reading allows one to wipe one’s feet with wet hands, provided that cne
bad washed one’s feet and put on thick socks after the performance of
the previous ablution. This concession holds good for 24 hours at home
and for 72 hours during a journey. It is obvious from the (WO Instances
that in the varjant readings, there is absolutely no contradiction in

essence. On the other hand, they make the meanings all  the more
comprehensive, And the same is true of all true other variant readings,

Universality

Everyone knows that the Qur’an claims to provide guidance for
the whole of mankind, but when he reads it, he finds that it is mainly
addressed to the Arabs, who lived at the time of its revelation. Though
al timnes it also addresses other people and mankind in general, it mainly
discusses those things which appealed to the taste of the Arabs and were
linked with their environment, history and customns. this naturally gives
rise to the question: Why does the Qur’an contain so mzny local and
- national clements of the period in which it was revealed, when it was
meant for the guidance of the whole of manking? Those whe do act
understand the wisdom of this, begin t¢ argue like this: the (Jur’an was
really meant for the reform of the Arabs of that period but later on,
somehow ot other, the claim was made that it was a guidance for the
whole of mankind and for ail ages.

If one does not raise this objection merely for the sake of
cbjection but really wants to understand the matter, 1 would advise him
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1o read the Qur'an and mark the paris which give rise to this doubt. Ile
should then point out any tenet, idea or principle therein that might have
been meant particularly for the Arabs of that period only. He should lay
his finper .on any moral principle, practical rule or regulation that is not
of universal application and was meant only for the Arabs of that peried,
time and place. The mere fact, that the Qur’an refutes the blasphemous
creeds and condemnns the evil custems of a particular people, living at a
particular time and place and bases arguments for the unity of God on
the material gathered from their environment, is not a sufficient proof o
cstablish the allegation that its invitation and appeal was local and
termporary. We should examine the question closely and decide whether
what it says regarding the blusphemous people of Arabia is or is not
equally irue of every period and every place, and whether we can or
cannet apply the same arguments with equal force to refute the
blasphemy of every time and every place, and whether we can or cannot
use everywhere, with minor changes, the same arguments that the
Qur'an puts forward for the Unity of God. If the answer to these
questions i in the affirmative, then there is no reason why such a
universal revelation should be dubbed as local or temporary, simply
because it was addressed (o a particular community and during a
particular period. There is no philesophy, no way of life and ne religion
in the world which expounds, from the beginning to the end, everything
in the abstract without making any referemce to particuiar cases or
concrefe examples, for it is simply impossible to build a patiern of life -
merely in the abstract. Even if wo suppose, for the sake of argument,
that it were possible to do 3o, most surely such a system will always
_ remain merely a theory on paper and will never take a praclical shape.

Moreover, it 18 neither necessary nor useful to start from the very
outset  on international lines any ideclogical movendent  thac is meant to
be  ultimately miernational. The only right method of beginning this wil)
be to start the movement in the country of its origin and preasent with full
force its theories and fundamental principles which are to form the basis
of the required system of life. Then its ¢xponents should impress these
things on the minds of their own people who have a common language,
common habits and cemmon customs. They should first of all put these
principles into practice in their own country and prove their worth by
evolving a happy and successful system of life. This will namratly attract
other  nations, and their intelligent people will themselves come forward |
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to understand the movement and start it in their own countries. Thus a
certain ideological system does not become national simply because it
was at first presented to a particular nation and its argumenis were
addressed to a particular people. As a matter of fact, what distingvishes
a national from an internationa! and a temporary from a permanent
systen 15 this: a national system aims either to establish its own
superiority or its special claim over other nations or presents principles
and theories which, by theit very nature, cannot be applied to other
naticns. On the other hand, an international system grants equal siztus
and equal rights to all human beings and puts forward principles of
universal application. Moreover, the principles of a temporary sysiem
become impracticable with the passage of time while the principle of a
permancnt  systern are appticable to all times. I ne studies the Qur'an in
the light of the above, ong will come to the conelusion that its teachings
are of universal application.

Complete Code

Ancther thing that causes mental confusion is the oftre peated
assertion that the Qur'an is a complete code of life. But when one reads
it, on¢ does not find detailed rules and regufarions regarding social,
cultural, political and economic problems etc... One is therefore, baffted
to see that it does not contain any detailed regulations even abaut Salat
and Zakat which are such important obligatory duties that the Qur'an
itself lays great emphasis on them over and over again. That is why a
casual reader cannot understand how this Book can be called a complete
code. This confusion is caunsed bacaﬁse the objector loses sight of the
fact .that Allah did not only send down the Book but also appointed His
Messenger to demonstrate its teachings by putting them into actual
practice.. Ta illustrate this, we may take the case of the construction of a
building. If only a plan of the propesed building is jaid down and no
engineet is appointed to supervise and direct its construction, then every
detail must be supplied. But if an erigineer is zlso appoinied along with
the plan to construct the building on the spot, obviously there is no need
for a detailed plan. In that case only a sketch with its essential features
will be quitt enough. It would, therefore, be wrong to find faule with
such a plan a5 being incomplete. As Allah sent His Messenger along
with- the Qur’an, only general principles and absolutely essential
instructions were needed and not their details, Hence the main function
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of the Qur’an is to present clearly the intellzctual and moral bases of the
Islamic Way and reinforce them with arguments and appeals (o the heart.
As far as the practical side of the building of the Islamic Way of life is
concerned, it only defines the limits and bounds of every aspect of Jife
withott giving detailed rules and regulation. Moreover it fixes sign-posts
for puidance at ceriain important places to shaw how those parts are to
be constructed in accordance with Allah’s will. The actual work ef
bullding the Islamic Way of life in accordance with the instructions
contained in the Book was entrusted the Holy Prophet, who was
specially sent 1o set up the pattern of life for the individual for the
sociely and for the Islamic State to be constructed practically according
to the principles of the Qurian. Thus the Qur’an is a complete code in
the sgnge that it is to be takcen along with the Suanah of the Holy
Prophet.

Another questicn which troubles the minds is that of divergence’s
in the interpretation of the Qur’ian. People say that 'on the one hand,
Jur'an condemns very severely those people who create differences in

the Book of Allah and cause division in their religion; on the other hand,
50 many different iliterprctatinﬂs of the injunctions of the Qur’an have
heen made that there is hardly to be found any command with an agreed
interpretation. And it i3 not the people of the later periods alone who
differ with one another but even the great scholars of the early period,
including the companions of the Hely Prophet and their followers, did
not all agree in every delail in regard to Commands and Prohibitions.
Do all these people then deserve the condemmnation pronounced in the
Qur'an for making different interpretations? If this is not so, then what
kind of differences of opinion have been condenmed in the Qur’an?

The problem is very vast and extensive and this is not the piace
for its detailed discussion. Suffice it 10 say here that e Qur'dn is not
against  healthy differcence of opinion In the interpreiston of its
infunctions provided that (a) there is agreement on the basic principics of
Isfarn ampong those who differ and (o) they remain united within the fold
of the Muslim Community. The Qurdn deprecates thar kind of
divergence which starts with self-worship and crookedness ,and leads to
disputes and sectarianisen. As the two kinds of divergence are neither
alike 1n their nature nor in their results, they should not be placed in one
and the same caregory, The first kind of divergence is essential for
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‘progress and s the very soul of lfe and every community of intelligent
and ithinking people must encourage it. Its existence is a sign of life and
only that community ean afford to repress it which desires to have only
blockheads in it. The second kind of divergence as everyone knows,
disincegrates the community which nourishes jt- therefore its appearance
in & community is oot a sign of health but a symptom of disease and it
can never produce good results,

These two kinds of divergencies of opinicn may further be
illustrated by the following:

Supposing there are two scholars or two judges, who agree, on
principle, that Allah and His Messenger alone are entitled to obedience
and that the Qur'an and the Sunnah are the final authority to determine

‘all laws and repulations. They may then differ in the details or in the
decision of a case, provided that neither of them makes his opinion as
the crircrion of Tslam or un-Tslam nor declares the other to be outside its
fold on account of such a difference of opimion. They may put forward
their own argurnents in support of their opinions and leave the decision
to the public or to the highest court, if it is some judicial matter, or to
the legislative body of the community, if it concerns thern. Then either
one of the two different opinions will prevail or both will be accepted.
But it should be noted particularly that no difference can be allowed in
the basic principies of Islam nor in such maters as ray lead to the
formation of anew communiry. For instance, it would he wrong that g
scholar or a jurist er a saint or  leader should form an opinion aboyt
sormne matter (which Allah and His Messenger do not consider to be
basic) and declare it tb be a basic principle of Islam and then denounce
all those who differ from him to be outside its fold, and then on this
basis. proceed o form a comemunity of his own followers saying, “This
is the real Muslim Community and alt outside i are donmed to Hell.
Thercfore, if you are a Muslim, come and Join it, ctherwise you are not
one.” Tt is this kind of difference of opinion which the Qur’an
condemns. As regards the first kind of difference, several instances of it
oceurred during the time of the Haoly Prephet himself. He not only
permitted it but also spoke well of it, for it was a healthy sipn, which
showed that intelligent people of the Community were bBusy thinking and
making research. This also showed thar the imtell] ent people of the

Community were taking interest in Islam and its teachings and were
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irying to find solutions for the problems of life within Islam and not
outside it. It also provided a proof of ihe golden rule that while the
Community should remain united on principles, ir should, at the same
time, grant freedom of research to its thinkers within due limirs so that
the doors of progress should remain open, '

Suggestions for Study
Finally, here are a faw suggestions for the study of the Qur’an:

As different people turn to the Qur'an with different aims and
objects, ir is not possible to offer any general advice about the method of
its “study so as to fulfil the reguirements of all. [ am, however, interested
only in those people who want to understand it and seek guidance from if
for the solution of human problems. 1 will, therefore. affer some
suggestions  which may help satisfy their needs and remove their
difficulties,

The one pre-requisite for understanding the Qur*an is (o study it
with an open and detached mind. Whether one believes it to be &
revealed book or not, one should, as far as possible, free one's mind of
bias in favour of or against it and get rid of all pre-conceived opinions
and lhen approach it with the sole desire of understanding it. Thosc
people who smdy it with preconceived notions of their awn, read only
their own ideas hetween its lines and cannot, therefora, grasp what the
Qur'an wants to convey. It is obvious that this method of study can
never be fruirful even with other books but it is utterly fruitless when
applied to the study of the Qur'an.

There is another thing which must be kept in view. If one wants
0 have merely a cursory acquaintance with the contents of the Qur'an,
then perhaps it might suffice for him 1o read it once, But, il one wishes
to have a deep knowledge of it, one wili have to go through it scveral
times and each time from a different point of view. Those, who desire to
make a therough study of the Qur'an should read jt at least twice with
the sole purpose of understanding, as a whole, the system of life it
presents. One should aizo try to find out its fundamentals and the way of
life it aims to build on them. During this preliminary study, if somg
questions occur in his mind, the reader should note them down and
patiently continue his swudy, for he is likely to find their answers
somewhere in the Qur’an itself. If he finds answers to his guestions, he
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should note them down along with the questions. Bur if he does not find
an answer o any question in his first reading, be should patiently make
the second reading. 1 can say it in the Hght of my own expariznce that in
the second readine hardly any question remaing un-answered.

After getting @ general insight into the Qur’an in this way, ane
should begin its detailed study and take down notes of the diffcrent
aspects of its eachings. For instance, one should note down what pattern
of life it approves and what it disapproves. One should note down the
qualities of a good man and those of a bad man, side by side, in order to
bring both the patterns clearly before his mind simultaneously.
Similarly, one should note down, side hy side, those things which lead
to the success and salvation of man and those which lead to his failure
and ruin. In the same way, he should put down, under different
headings, the teachings and instruction of the Qur'an ahout creed,
morality, dutics, obligations, civilization, coliure, economics, politics,
law, social system, peace, war and other human problems. These notes
should be consolidated to form a complete sketch of each aspect of the
teachings and ther: firted together (0 form a complete system of life,

Then, if one desires o know the Qur’Anic solution of a certain
human problem he should first make study of the relevant literature,
both ancient and modern, and note down: the basic issues. He should also
make use of the research so far made inte the problem and note down
the points at issuve. He should then study the Qurian with a view to
finding out the answers to those issues. I can say from my own personal
experience that when one studies the Qur'an with a view to making
research into apy problem, one will find an answer o il even in those
verses which one had skipped over without ever imagining that it lay
hidden tharein.

It is suggested that each paragraph of *The Aeaning of the
Quran” may be made the unit of study. At firse it should be smudied
from the original Arabic Text with the help of some literal translaticn
and then with the help of Fhe Meaning of the Qur’dn. Tt is expected that
the meanings of the Gur'an will surely become clear by the grace of
God.

Bur in spite of all these devices, one cantiot grasp the ingpiring
spirit of the Qur'an unless one begins to put its message into. practice,
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verses which one had skipped over without ever imagining that it lay
hidden therein.

It is suggested that each paragraph of Fhe Meaning of the Qur'an
may be tmade the unit of study. At first it should be studicd from the
~original Arabic Text with the help of some literal translation and then
with the help of The Meaning of the Qur’n. Tt is expected that the
meanings of the Qur’an will surely become clear by the grace of God.

But in spite of all these devices, one cannot grasp the inspiring
spirit of the Qur’an unless one begins to put its message into practice,
for the Qui’an is neither a book of abstract ideas and theories which may
be swudied in an easy chair nor iz it a book of religious enigmas which
may be unravelled in monasteries and universities, It is a Book that has
been sent down to invite people to start a movement and to lead its
followers and direct their activities towards the achicvement of its
mission. One has, therefore, 10 go to the batdefield of life to understand
its real meaning. That was why a quiet and amiable person like
Mubammad (Allah’s peace be upon him) had to come out of his
seclusion and start the Islamic Movement and fight against the rebellious
world. It was the Qur'an that urged him to declare war against cvery
kind of falsehcod and engage in confict with the Jeaders of disbelief
without any consideration of the consequences. Then it atiracted good
souls from every home and gathered them under the banner of iis leader
in order to fight against the upholders of the old order who organised
themselves into a gang tc oppese them. During this long and bitter
struggle between right and wrong, truth and falsehood, which continued
for twenty three years or 50, the Qur'an went on guiding the Movement
in every phase and at every stage, until it succeeded in establishing the
Islamic Way of life in its perfaction

It is thus obvious that one cannot possibly grasp the truths
contained in the Qur’'an by the mere recitation of its words. For this
purpose cne must take active part in the conflict between belief and un-
belief, Islam and un-Islam, truth and falsehood. One can understand it
only if one takes up its Messape, invites the world to accept it and
moves on and on in actordance with its Guidance. Thus alone will one
experience and understand all that which happened during the revelation
of the Qur’an. One will meet with the same conditions that were
- experienced at Makkah, Ta'if and Habash and pass through the same
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kind of [ire that had t-::r be passed through at Badr, Uhd, Hunain, Tabfik
etc. One will meet with Abu Jah!ls and Abu Lahabs and come across
hypoeritcs, the double-faced, the Jews, inshort, every type of people
mentioned m the Qur'an. Incidentally, this is a wonderfal expearience of
its own kind and worth the trial.

While passing through any one of these stages of this expericnee,
one will find some verses and some Shrahs of the Qur'an, which will
themselves tell that they were revealed at such and such a stage and
brought such and such instructions for the gnidance of the Movement. In
this way the Qur’an will lay bare its spirit even though one might not be
able 1o understand all the lexical meanings of its words and solve ali the
intricacies of grammar and rhetoric. The same formula applies Lo its
Commandments, its moral teachings, its instructions about ECOTOMiCS
and culiure and its laws regarding different aspects of human life, These
things ¢an never be understood wunless they are put into practice. Tt is
thus obvicus that those individuals and communities who discard it from
practical lifs, cannot understand its meaning and imbibe its spirit by
mere lip-service to it. '

This is from me and true knowledge is with Allah; I have full
trust in Him and turn to Him for true guidance.

As 1do not intend 1o discuss in the Introduction ali the problems
which might arise during the study of the Qur’an, I have purposely left
untouched those questions that might arise during the study of some
verscs or Surahs, for 1 want to deal with them in The Meaning of the
Cur'an at their proper places. [ have taken up only those questions and
problems which pertain to the general study of the Qur'an as a whole.
Tae reader 1s, therefore, requested to defer giving his final judgement on
such questions ¢ill he has read the whole of The Meaning, Then, if be
finds that some questions have not been answered at all or have not been
deail with fully, he should let me know about it for fumre consideration.

Abul A‘ala Maudidi



